PNEUMA 38 (2016) [349] [350] [351] [352] [353] [354] [355] [356] [357] [358] [359] [360] [361] [362] [363] [364] [365] McLean-Farrell argues for the church's integral role in providing youth with the ethical tools to navigate social challenges. Race and class play an important role in how youth relate to whites (in London), and African-Americans (in Brooklyn). The importance of this section can't be understated. After all, the future of Christian ministry hinges on the experiences and faith practices by the younger generation. This engagement is of great importance, McLeanFarrell states, as immigrant churches become more established within their new contexts. She concludes that youth immigrant experiences "will call for a fresh approach to the incarnation of their theology and praxis" (153).
The relationship between praxis and mission is also a major theme in McLean-Farrell's study. In contrast to early Pentecostal missions such as Asuza Street and the Church of God, non-western Pentecostal churches, the author argues, are the vanguard of Christian mission. Non-western immigrants living in developed countries engage in reverse-mission work to spread the gospel and re-evangelize Western countries. As a result, the dichotomy between "Us" and "Them"-culturally and theologically-frames how West Indian immigrants engage the world outside of their religio-cultural enclaves.
The author's study shows that in New York City and London, West Indian Pentecostal churches experience internal and external factors that challenge the way they conceptualize and practice mission. Within the church, immigrant youth function as agents of change-they encourage the older generation to view mission as one that engages their contemporary context while preserving West Indian cultural traditions. Externally, West Indian immigrant churches are increasingly cooperating with and forming alliances with similar churches to spread the gospel. McLean-Farrell concludes that these shifts raise important questions on how mission work is conceptualized within West Indian churches as they respond to internal change inspired by youth and collaborating with other Pentecostal faith communities.
McLean-Farrell's research is an indispensable resource for scholars interested in the study of lived religion and global Pentecostalism. The author's attention to the effects of colonialism, the impact of u.s. and European imperialism, and discrimination within host societies, pushes scholars to rethink how Pentecostal communities respond to important socio-political issues within their host communities. The author offers examples of youth engaged in community outreach to demonstrate that Pentecostal immigrant youths' hybrid identities provide them with "the tools to engage with society-especially the poor and marginalized" (133).
The plurality within Pentecostalism and the diversity within immigrant populations in metropolitan cities demands a complex account of the many forces that inform and constrain faith practices. McLean-Farrell meets this challenge book reviews PNEUMA 38 (2016) 349-365 by centering the stories and voices of West Indian immigrants. Readers walk away with a working understanding of the complex histories that precede migration without losing sight of her research participants' lived experiences and insights.
Lastly, McLean-Farrell raises important questions on the ethics of ethnography in the study of religion. The author speaks boldly on researchers' shifting roles as observers and believers. How do researchers, who share the faith traditions of those we study, orient ourselves compassionately and critically to vexing questions about religious experience? To what extent do our roles as researcher and believer influence how we theorize religious experience-as something deeply personal yet shared? These questions and the ones raised throughout McLean-Farrell's study carry important implications for how we understand immigrant faith communities within an increasingly globalized world.
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